bl sl o sina g K 8 Adudd Gl
9 e Cagd gl A Ol

S juay ASa

CETLNEN

£

U jaa 45 s smiiidlen 5 Il a8 sen Ososh Osmer Sl 0eS slaga 5 ol
paliodr (LS5 Lo sy 8eali dlaal) il Gree (350 1 (U0 48 il (laculia
Cuga 5 K i LS Lt gl anl 53 o lagal cpl aiha sy )83 5 5 Cada (il ¢l
psl H paLl (S8 (S palie 5 i la gl sdiaanign saas ASh cdiba s bl (e

Lilea S W&y ) Ry gina 5 elaial  Kises

-

4adda

Db aSh o Saulia 5 celaial (g2 )S IS s 4S o2 g3 o) jea b 5L ) e Al Kaa
5 Qe o pbld o lagal Gl Sl ot s Sce dan 2 A L1 )5 Al 5 e
A€ Jais il ) reca 5 0ad 0 ) 2R s G 3 el U ailatudl @ g aslats K JSE il

A3 e S 4y (e 30l (5 st 5 S sl ) (s e S daciuulio () 4alllas

G Uy g g 0 jra ot 4gliedy B

A i e @i pra ) o o&ad a5 5,5 s S S slphs
L st 5 Alad saae 53 e IS 31 s Ol siedy glad) (0 2 48 Canpla 4 adll Scas
ladad (i 8 (st oanha oyt 4 Cpaled (Al Lo ai il Cl 358 e Ll (g 81 ol

sl (Jaed Gl 5 0500 Sk oz s aad ) il ) o) ALy catiua

Cugh 9 Cysira (Cudlie Xigy ) glAdl ¢ g8

OBLS il gl 5 (el la sk ) Leialad (shil ¢ Jloal Glis (oS Ol siedr s
5 oS slani g g 3o o e s s o) esa ol san cloaw )Xy cplia ke
(o€ s leT Jadl ai | () ¢ g8 Ay (iRl b cle GISLE Ll 0350 s 5 (Sl e )
il oo sl (950 G AL ) s s o 5 aSh

il G 3 Gy g Adadd g s syl

o3 g e o2 liia N ghA il o 5y AT (Raiy 5 aied ) (aaS ) clagda cp) ) sk 0



L5 0 6 A0k e GG ) e a8 40 L cams (pat 4323 B i Ll 4.8 55
Alaad Ja o) Jibad 581 g ¢ Sl

s S Aal

S S 8 Cusn il ealie L lagl Gaee disy 50 b 1) (S Glagsia s 8aike 5 a5l
L ad pe Al adaila i i a5 o )R slaciin i o b GMA L dacl o) Sl
S 3 Gy g a5 oelaial Jadl g (s )b el 25 3h () oraie lined 48 cailoads
s A AT (gline 4y cagl Col o ady D) il 4y Gy K5 e Jledi 4y jealae (Sai)
asla sl Ghae 53 Cume 53 A (T e 0588 5l S8 b o

sy S

Cpeadlas (aod )= 1
1373 st Dl LIS 1)) yeb, Gliul )l (slapia A )l

Il eS8 sga s g g han I eyl (Alinsls (sl ol 46idi 5 (R0 )0 s ol8EulR ) (G0 (oa p
Jodw g

NS B sal - 2

1380 S ey 1) e, plisls gl o Gl 5 0 shan

i g tliva sl (g 90 4 Siphai AT b () Criee 0 ] g 0 60 sha] g ) idas
il

5] (S S - 3

1367 by QI WS 1ol jed | oamsly 20 4 )i, Sl Gl j 0 !

e s i cslaguda L S et b il ) (Kb 8 g oeilies i id JURLe (s
B =-4

1380 e i 10 e S g g A 5 ST A T 5 Lyl £l )
A o g R ) AL ) sl (i ) m peal 3 pine s xsie
(i sS 4) Ghdaa daw 4l - B

1390 ¢omild @l 5 gl GlinSan i 0l el (AL slaguda Kis s

el G483 I ol gl (Ase oo oo (sla uia alai jf dife (sdalic Kia s
Salsaa (Al -6

1372 sy e il (Dbl slagia g5y Sl 1agdie, (alS 0l o o s L

o uda ChuasT 00 gt o )18 Sl i (sl sl g iyl aslie ) pas u-f-'JfA A



The Cultural and Spiritual Philosophy of Ancient Iranian Rituals
in the Endurance of National and Religious Identity

Dr. Basir Kamjo
Abstract

Ancient Iranian rituals and celebrations, such as Nowruz, Mehregan, Sadeh, Yalda, and
Chaharshanbe Suri, were not merely religious occasions but rather a reflection of the
profound Iranian (ancestors of Tajiks, Persians, and Kurds) perspective on the concepts of
existence, humanity, nature, and the Divine. Throughout history, these rituals have not only
been guardians of Iranian culture and national identity but have also played a luminous role,
acting as a nexus between religious beliefs and civilizational elements, in the continuity of
social solidarity and spiritualism.

Introduction

Iranian culture has long been intertwined with rituals that possess not only social and
ceremonial functions but also carry deep semantic and philosophical significance. Many of
these rituals have taken shape at the intersection of religion, mysticism, and narrative, and
have managed to maintain their place in the minds and hearts of Iranians to this day. Studying
these occasions provides a better understanding of the cultural and spiritual foundations of
the land of Iran.

Festivities as Manifestations of Knowledge and Connection with Nature

Traditional Iranian festivities, such as Nowruz and Yalda, are manifestations of a kind of
cosmic knowledge; a monistic view of nature in which humanity, as a part of the whole of
existence, is on a path of transcendence and alignment with the order of creation. These
rituals are not merely symbolic responses to natural changes such as the cycle of seasons, but
are also tools for spiritual renewal, inner purification, and the strengthening of human
empathy.

Nowruz: A Mirror of the Union of Rationality, Spirituality, and Identity

Nowruz, as the most ancient Iranian celebration, is a complete mirror of the theological and
anthropocentric beliefs of our ancestors. Throughout the centuries, this celebration has
consistently served as a vehicle for national unity, the reconstruction of familial bonds, and
the expression of kindness and benevolence. Our ancestors, by sanctifying Nowruz,
considered it not just a calendrical beginning but a spiritual commencement for the inner
rebirth of humanity.

Religious Rituals and the Philosophy of Servitude in the Iranian Tradition

In many of these celebrations, traces of conscious devotion and servitude before God are
observed. The sanctity of these occasions, through spiritualism, is manifested not in isolation
from society but in connection with ethics, benevolence, and self-purification. For this
reason, festivities have become an opportunity for inner refinement, the re-evaluation of
human relationships, and the strengthening of divine virtues.



Conclusion

The continuity and enduring nature of Iranian celebrations must be sought in their deep
connection with the fundamental elements of cultural, religious, and human identity. These
rituals, unlike many transient traditions, have not only been preserved in the historical
memory of the people but continue to be a source for the reproduction of hope, the
reconstruction of social relations, and the revival of spirituality in the context of
contemporary life. Looking to the future through the window of these rituals means choosing
a bright path in the heart of darkness and opening the way for reconciliation, wisdom, and
love among humankind.
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